Abstract:-Mappila, the generic name for the Kerala-settled West Asian diaspora which gradually got integrated with the indigenous community, has undergone semantic narrowing to meanthe Muslims of North Kerala (Illias 436 fn. 4)since thetwentiethcentury. However, neither all Muslims of North Keralaare mappilas nor is North Kerala the only place of Muslim mappilas. Moreover, there are also non-Muslim mappilas in Kerala. The West Asian trade settlements which came up in the southern, central, and northern Kerala established communities in those regions through marital alliances with the local community, and are qualified by words referring to their religious affiliations such as ‗Jewish'(Yuda mappila), ‗Christian' (Nasrani mappila) and ‗Muslim' (Jonaka mappila) (Malieckal 300; Županov 99).The meaning of the term got narrowed when the Muslim mappilas began asserting their identity due to political reasons that threatened their identity.
The term also has religious connotations. The word, as a corruption of marga pilla could be derived from Sanskrit and Pali wheremargameant ‗path' i.e., Buddhism, the popular faith of the pre-eighth century AD Kerala and was founded on the eight-fold path (ashtangamarga). Those who joined the new marga[‗path']were derisively called marga vasi, even after the arrival of Western Christian missionaries in the sixteenth century. It is also said that mappila is derived from mahapillai[‗distinguished Pillai'],a distinguishing title meant to integrate the west Asian traders into the caste-ordered Hindu society of Kerala. Caste-a birth-bestowed categorization of people into different occupational classes and associated privileges-was a socio-political necessity in Kerala, since the advent of the Brahmins in Kerala in the eighth century. As understood from Keralaopathi, the Brahminical migration was a part of the Hindu assertion against the Buddhist and the Jain egalitarian social order, which was by then popular in Kerala (Alexander) . As the Brahmin missionaries ended Buddhist supremacy and enforced Brahminical social order, they had to coopt local ruling class as Kshatriyas, the pliable locals as Sudras, and brand rebels as outcastes. As they had annihilated the Buddhist and Jain trading class, they were forced to bestow the Vaishya status to the West Asian traders even as they were kept them away from power. The West Asian merchants needed more operational space in the host-landand pragmaticlocal traders found the religion of the less oppressive West Asian traders as means to outmaneuver Brahmanical persecution. This view is strengthened by the use of palli,the Pali word for Buddhist place of worship for Christian and Muslim places of worship; the local beliefs like -Kailasa vasthukkal asuddhamayal, Paulosu thottal athu shudhamakum‖ [-Paul's touch depollutes temple wares‖]; the practice of having Christian families living next to major temples to touch and cleanse the oil brought to the temple by low-caste oil-producers (Varghese K 898); localized Christian and Muslim collaboration with temple festivals etc. Yet another Christian interpretation is that mappila was derived from ma-palli (mother church).
Yuda mappila or the Jewish traders of Kerala were classified after their settlements at Kadavumbagam, Thekkumbhagam, Parur, Chendamangalam, and Mala. This small community, which never insisted on the title, However, it appears that the Syrian Christians have given up using this upper-caste denoting term to refer to themselves when Muslim generic use of the term became common. This seems to have happened in the wake of the British oppression of the Moplah rebellion and the term gathered negative connotation about it. When Christians dissociated with it, Muslims asserted it. Local Christians who dropped it preferred to be called generically as Nasrani, ‗Christian'. Officially, they were first designated ‗Syrian' by the Dutchwho used it in order to distinguish the Syriac-using traditional Christians from the newly evangelized Christians who used Latin as their liturgical language.
Muslims regard mappila as -the first community to come to the fold of Islam because they were more closely connected with the Arabs than others‖ (Randathani, Genesis (Miller, Mappila) , and their 'nercca' rituals (Burman 1214) which combine Islamic and local folk traditions betray the local roots of mappila Muslims. the People of Malabar wear munduwith Muslims tying it on the left,unlike the Hindus who tie it on the right, and kept it in position using a waist string and Muslim women worea loose white blouse, coloured munduwhich they secured in place with a broad belt, covered heads with scarf (Miller, Mappila 251 ).
It appears that the title mappilahad not been not popular among the Muslims until the British used it (as in ‗Mappila Rebellion', ‗Mappila Outrageous Act', ‗Mappila School', ‗Mappila Range Inspector' etc.). The Muslims accepted it as a previlege. The title of the Mappila Review started by Muhammad Sahib, a Londoneducated District Educational Officer, bears testimony to it. Gradually, not only Malabar Muslims themselves, even Kerala Christians started describing Malabar Muslims as mappila. For example, Prema Kurien, a Syrian Christian herself, who collected materials for a study during 1989-90 identifies Christians as Nazranis and Muslims as mappilas (Kurien, Colonialism 402) . Had the use of the word mappila been not popular among Muslims until the British used it, it was not until the Dutch used it that the Syrian Christians became ‗Syrian'. However, as the community had already split under the Portuguese as pro and anti-Roman, the term disappeared from their identity politics especially as the pro-Roman faction emphasized a more universal identity in the early part of the twentieth century. This is quite unlike the case with Kerala's Muslims who apparently use it despite the pan-Islamic cry to erase local identities. Elgood 164ff) , the desire to assert their political identity also played its part. It si also evident that the brutal assertion that wreckedthe socio-political economy Malabar went overboard at times, as described by aMuslim officer in the Mysore army:
Nothing was to be seen on the roads for a distance of four leagues, nothing was found but only scattered limbs and mutilated bodies of Hindus. The country of Nairs was thrown into a general consternation which was much increased by the cruelty of the Mappilas who followed the invading cavalry of Hyder Ali Khan and massacred all those who escaped without sparing even women and children; so that the army advancing under the conduct of this enraged multitude Mappilas instead of The term also hides as much alienation as integration. Even if the term was first used to bestow a caste on West Asian traders, its subsequent sense as ‗not son' clearly demarcated the boundaries beyond which it could not integrate. They were permanently marked as‗other' even as they asserted their otherness. They have been richer economically and even politically dominant at times as the case of Muslims under Tipu and Christians under western colonial rule. They did not have to assert their identity until they felt subjugated, as was the case of the Muslims under the Portuguese. Unlike the Kerala-settled Marwari community which has acquiesced itself to the Brahmanical order of Indian society, the mappilas remain ‗not-son' and remain outside the Hindu-mainstream.
